43 Goods (Bona)

There are five kinds of goods. Of which the first is the good of nature, namely, the body and the soul, Gen. 1[:31]: “God saw all the things that he had made, and they were very good.” 1 Tim. [4:4]: “Every creature of God is good,” and this obliges us to love God. Just as the creator is loved because of his work, and on the contrary, Amos 5[:15]: “Hate evil and love good.”
Second is the good of fortune, as are these temporal matters, concerning which, Job 2[:10]: “If we have received good things at the hand of God,” and this obliges us to distribute them, just as a fountain full overflows, Luke 19[:8]: “Behold, Lord, the half of my goods I give to the poor.” Not like the rich man, about whom, Luke 12[:19]: “Soul, you have much goods laid up for many years,” and yet he lost it all.
Third is the good of grace, as are the spiritual goods, concerning which, Luke 11[:13]: “Your Father from heaven will give the good Spirit to them that ask him.” This is the good seed, concerning which, Matt. 12[:35] and Eccli. 12[:5]: “Give to the good and receive not a sinner.” This good obliges us to work for the work of grace, just like money for profiting, namely, the kingdom of heaven, but not afterwards, Jer. 7[:3]: “Make your ways and your doings good.” Gal. 6[:9]: “And in doing good, let us not fail.”
¶ The fourth is the good of wisdom, concerning which, Psal. [118:72]: “The law of your mouth is good to me.” This good obliges us to teaching, just as multiplication of fruits obliges us to sowing, 2 Tim. 4[:7]: “I have fought a good fight, I have finished my course,” etc., Psal. [118:68]: “You are good; and in your goodness teach me your justifications.” Just as a good fragrance is diffused to attract others, 2 Cor. 2:15: “We are the good odor unto God.” Prov. 13[:15]: “Good instruction shall give grace.”
¶ The fifth is the good of glory, about which, Psal. [16:13]: “I believe to see the good things of the Lord.” This good obliges us to inquiring for a possession hoped for.

¶ If therefore God gives such a great love on earth to his enemies, how much more love will he give to his friends in heaven. Truly above all that good is to be sought, where there is a perfect abundance, Psal. [64:5]: “We shall be filled with the good things of your house.”
¶ However, there are many things which that good acquired through mercy, Prov. 14[:22]: “Mercy and truth prepare good things.” There also is perpetual duration, Eccli. 31[:10]: “He that could have transgressed and has not transgressed.” And it follows therefore those are stable goods in the Lord. But this good is acquired through innocence, Psal. [83:13]: “He will not deprive of good things them that walk in innocence.” Where there is also undefiled delight, Psal. [105:5]: “That we may see the good of your chosen.” But this good acquired continual love, Psal. [33:11]: “They that seek the Lord shall not be deprived of any good,” because they have God in whom is every good.
¶ From the foregoing it is gathered that God gave us all things: because the goods of nature for being and helping; the goods of fortune for using; the goods of grace for meriting; the goods of glory for enjoying.

¶ From which things note that the goods of fortune are given for three causes. First for supporting necessities, such as milk for a child. And just as superior bodies influence humor and heat in inferior receivers which they have from the first cause, Matt. 6[:33]: “Seek you therefore first the kingdom of God, and his justice, and all these things shall be added unto you.”
¶ Three kinds of goods are touched on here, namely, eternal, spiritual, and temporal. Of which the first are the greatest, the second less, the third the least. The first ought to be in intention: “Seek you therefore first the kingdom of God.” The second in operation: “and his justice.” The third in dispensation, therefore he says, “and all these things shall be added unto you.” But, alas, many, like pigs,
 eat acorns but reject whence they come, Deut. 32[:15]: “The beloved grew fat and kicked.” 
¶ Again, many goods are desired under the guise that however they are good. They are not if they are abused, such as riches, delights, or honors. For Lucifer had the good of honor, but it was abused, and he departed in seeking extreme limits of righteousness.

¶ Again, according to the poets, Paris, who was also known as Alexander, was the son of Priam, judged Venus more beautiful than Pallas and Juno. Therefore, they perished.

¶ Therefore, the blessed Christ, who does not deceive, chose what is more annoying to the flesh, but what is better and safer, that which is to be chosen more, and who (says) otherwise is to be avoided. Wherefore also Christ by both word and example taught that riches, delights, and honors are not true goods, nor to be loved. Wherefore, Augustine, on that of Heb. 12[:2]:
 “Having joy set before him,” Christ as man despised earthly things, and suffered evils, so that in suffering he might teach us; that neither in those things should felicity be sought, nor in these should adversity be feared.
¶ Again, according to Augustine,
 certain things are good, but not pleasing, such as the works of penance. Certain things are pleasant, but not good, such as the works of uncleanness. Certain things are good and pleasant, such as fraternal love.

¶ Again, according to Boethius, De consolatione, book two,
 the care of all mortal men leads them along diverse paths, but they strive to reach the same goal of happiness.
¶ However, that is good if each man seeks to desire nothing beyond that hoped-for good. Wherefore, Augustine, in his Moralia,
 the good is the end of all potencies. But because men in this life do not seek that good, but their affections are scattered to goods which do not satisfy. Therefore, finally they lack the true good. Therefore, significantly says Job [21[:13]: “They spend their days in wealth, and in a moment, they go down to hell.” For such ones spend that of Wis. 2[:6]: “Come, and let us enjoy the good things that are present, and let us use the creatures,” etc.
¶ Those who in this life thus use these goods, in the future they become sterile, because in youth they collect raw fruit, like the children of death which they ought to put off until maturity. Wherefore in Luke 16[:25] it is said, “Son, remember that you received good things in your lifetime.”
¶ In the state of innocence before sin, man could not have had these temporal goods without peril, but now because of the depravity of sensuality there is danger for using them badly. Wherefore Judith 5[:21], said to Achior, “if they sinned not in the sight of their God, it was well with them.” And Seneca, Epistle 7:
 men must know that everything except virtue changes its name and becomes now good and now bad. Wherefore, Augustine, De natura boni,
 and in the first book of Retractiones,
 chapter nine: the least goods and the middling are not perfectly the good.
¶ For the least goods are those which touch upon use, both good and bad, and by which manner they are all goods of fortune. The middling goods are those which are not rightly united to them,
 and they are the goods of their nature not depending upon use, either good or bad.
¶ The greatest good is that which no one can use badly because it is special, grace which makes acceptable. And Seneca offers this in Epistle 36, Ad Lucillum,
 that there is nothing true except among both God and man. Wherefore Augustine according to the fifth sermon, De verbis Domini:
 there is a good which makes the good: the first is God; the second is the temporal good of gold and silver, a good certainly which will not make you good. But what good do you do by dispersing it, namely, not by collecting it, Psal. [110:9]: “He has distributed, he has given to the poor: his justice remains for ever and ever.”
¶ Concerning the first good it is said in [Luke 18:19]: “None is good but God alone.” Concerning the second good, Prov. 16[:5]: “The beginning of a safe way is to do justice.” Concerning the third good which becomes good is like to the tree about which, Matt. 7[:17]: Every good tree brings forth good fruit, and Matt. 12[:35]: “Man out of a good treasure, of his heart, brings forth good things.” Where Chrysostom, 16,
 God did not create good and evil in nature, but he placed them in our judgment so that we are what we wish. Therefore, to the good the palm is offered, to the evil in truth penalty, which is therefore wisdom concerning these to be solicitous which does not happen in your power or concerning that one even about whom if he were solicitous, he would lose, and concerning that one who is not solicitous, because without solicitude he would not be. Here also can be noted what Augustine says, De verbis Domini, namely 27,
 that men are solicitous so that all their things are good, but they do not care whether their life is evil, by which however they are served, although they give all their evils; why therefore do you not wish that your life would be good.
¶ Again, Augustine, Super Psalmis [4:6],
 there are many who know nothing else to say than, “Who shows us good things?” When they see true and certain goods within, they cannot be occupied by exterior things.

� Cf. Augustine, Sermones ad fratres in eremo commorantes 27 (PL 40:1281): De filio etiam isto dicitur quod coepit egere; et ideo adhaesit uni civium regionis, et misit eum in villam ut pasceret porcos, et cupiebat implere ventrem de siliquis quas porci manducabant, et nemo illi dabat. Eget enim peccator, dum cupit implere ventrem, non pane vitae aeternae, sed glandibus, qui porcorum cibus est. Ideo adhaesit uni de principibus mundi, sub cujus favore pascere porcos, id est, daemones valeat. Porcus enim immundum animal est, et de sordibus saturatur et delectatur. Siliquae enim sunt non solum glandes, sed etiam omne turpe et immundum quod porcus comedere delectatur.





� Cf. Fulgentius, The Mythographer 2.1 trans. Leslie George Whitbread (Columbus: Ohio State Univ. Press, 1971), (pp. 64-65): The poets explain in such ter5ms as ths4e the cont4est of the three godde4sses—that is, Minerva, Juno, and Venus—rivals in the superior 4excellence of their beauty. They have said that Jove could not judge among these, perhaps because they did not realize tht the judgment of this world has preordained limits, for they believed man was made with free will; wherefore, if Jove had judge as God, in condemning two lives he would have committed the world to only one kind. But they pass the decision over to man, to whom a free choice is owed. But the shepherd Paris, being neither straight as an arrow nor sure as a spear nor handsome of face nor wise of mind, did a dull and stupid thing and, as is the way of wild beasts and cattle, turned his snail’s eyes towards lust rther than selected virtue or riches. ...





Cf. Hygini, Fabulae, XCII Paridis iudicium, ed. Mauricius Schmidt (Jenae: Hermann Dufft, 1872), pp. 87-88: Iovis, cum Thetis Peleo nuberet, ad epulum dicitur omnes deos convocasse excepta Eride id est Discordia. quae cum postea super- venisset nec admitteretur ad epulum ab ianua misit in medium malum, dicit quae esset formosissima attolleret. Iuno Venus Minerva formam sibi vindicare coeperunt. inter quas magna discordia orta


Iovis imperat Mercurio, ut deducat eas in Ida monte ad Alexandrum Paridem, eumque iubeat iudicare. Cui Iuno, si secundum se iudicasset, pollicita est in omnibus terris eum regnaturum fdivitem praeter c[a]eteros praestaturum: Minerva, si inde victrix discederet, formissimum inter mortales futurum et omni artificio scium: Venus autem Helenam Tyndarei filiam formosissimam omnium mulierum se in coniugium dare promisit. Paris donum posterius prioribus anteposuit Veneremque pulcherrimam esse iudicavit. Ob id Iuno et Minerva Troianis fuerunt infestae. Alexander Veneris impulsu Helenam a Lacedaemone ab hospite Menelao Troiam abduxit eamque in coniugio habuit cum ancillis duabus Aethra et Thisadie, quas Castor et Pollux captivas ei assignarant aliquando reginas.





� Augustine, Catechizandis rudibus 22.40 (PL 40.339): omnia ergo bona terrena contempsit homo factus Dominus Christus, ut contemnenda monstraret; et omnia terrena sustinuit mala, quae sustinenda praecipiebat: ut neque in illis quaereretur felicitas, neque in istis infelicitas timeretur.





� Augustine, Sermones ad fratres in eremo 2 (PL 40:1238):  quod quaedam sunt bona quae non sunt jucunda, quaedam jucunda quae non sunt bona. Verbi gratia, bona sunt jejunia, vigiliae, macerationes, et similia. Haec enim sunt bona, et non jucunda, quia caro in his non jucundatur, sed laeditur. Jucunda quippe sunt comessationes, ebrietates, sed non sunt bona. Haec agentes laetantur cum male fecerint, et exsultant de rebus pessimis. O monache, vix poteris invenire in praesenti unum, quod sit bonum et jucundum. Cupis tamen illud unum invenire?





� Boethius, De consolatione philosophiae liber 3, prosa 2 (PL 63.723-24): Omnis mortalium cura quam multiplicium studiorum labor exercet, diverso quidem calle procedit, sed ad unum tamen beatitudinis finem nititur pervenire.





� Augustine, rather Gregory, Moralia 25.7.18 (PL 76:330): In istis namque visibilibus quae intuetur cor nostrum extra se spargitur, et quid de se intrinsecus agatur obliviscitur dum extrinsecus occupatur.





� Seneca, Epistula 95.35 (LCL 77:78): sciant omnia praeter virtutem mutare nomen, modo mala fieri, modo bona.





They must know that everything except virtue changes its name and becomes now good and now bad.





� Augustine, De natura boni 8 (PL 42.554): Sed quia pro modo et specie sua etiam ipsa bona sunt, nec esse quamvis minora et minima bona, nisi a summo bono Deo potuerunt, sic ordinata sunt, ut cedant infirmiora firmioribus, et invalidiora fortioribus, et impotentiora potentioribus, atque ita coelestibus terrena concordent tanquam praecellentibus subdita.





� Augustine, Retractiones 1.9.4 (PL 32:597): Virtutes, inquam, quibus recte vivitur, magna bona sunt: species autem quorumlibet corporum, sine quibus recte vivi potest, minima bona sunt: potentiae vero animi, sine quibus recte vivi non potest, media bona sunt. Virtutibus nemo male utitur: caeteris autem bonis, id est mediis et minimis, non solum bene, sed etiam male quisque uti potest. Et ideo virtute nemo male utitur; quia opus virtutis est bonus usus istorum, quibus etiam non bene uti possumus: nemo autem bene utendo, male utitur. Quare abundantia et magnitudo bonitatis Dei, non solum magna, sed etiam media et minima bona esse praestitit.





� Cf. Augustine, De natura boni 37 (PL 42.563): Proinde si custodiant omnes naturae modum, et speciem, et ordinem proprium, nullum erit malum: si autem his bonis quisque male uti voluerit, nec sic vincit voluntatem Dei, qui etiam injustos juste ordinare novit; ut si ipsi per iniquitatem voluntatis suae male usi fuerint bonis illius, ille per justitiam potestatis suae bene utatur malis ipsorum, recte ordinans in poenis, qui se perverse ordinaverint in peccatis.





� Seneca, Epistula 90.3 (LCL 76:394): Huius opus unum est de divinis humanisque verum invenire; ab hac numquam recedit religio, pietas, iustitia et omnis alius comitatus virtutum consertarum et inter se cohaerentium.





Her sole function is to discover the truth about things divine and things human. From her side religion never departs, nor duty, nor justice, nor any of the whole company of virtues which cling





� Augustine, Sermo 61, 3.3 Matt. 7:7-11 (PL 38.410): Est ergo bonum, quod faciat bonum: et est bonum, unde facias bonum. Bonum quod facit bonum, Deus est. Non enim facit hominem bonum, nisi ille qui semper est bonus. Ergo ut sis bonus, Deum invoca. Aliud autem bonum est unde facias bonum: id est, quidquid habueris. Aurum est, argentum est; bonum est, non quod te faciat bonum, sed unde facias bonum. Habes aurum, habes argentum; et concupiscis aurum et concupiscis argentum. Et habes, et concupiscis; et plenus es, et sitis. Morbus est, et non opulentia. Sunt homines in morbo, humore pleni sunt, et semper sitiunt. Humore pleni sunt, et humorem sitiunt. Quomodo ergo delectas opulentiam, qui habes hydropem concupiscentiam ? Habes ergo aurum, bonum est: habes, non unde sis bonus, sed unde facias bonum. Quod bonum, inquis, facturus sum de auro? Non audisti Psalmum? Dispersit, inquit, dedit pauperibus; justitia ejus manet in saeculum saeculi (Psal. CX, 9).





� Pseudo-Chrisostomus, Opus imperfectum in Matthaeum, Homilia 16, ex. cap. 6. 31 (PG 56:724*): Bonum autem et malum non in natura creavit, sed in arbitrio nostro posuit, ut quod volumus, simus. Ideo bonis palma proponitur, malis autem pœna. Quae est ergo sapientia, de eo esse solicitum, quod, etsi solicitus non fueris, habebis: et de illo non esse solicitum, de quo si solicitus non fueris, perdes? Non escam, etsi solicitus non fuerit de ea, invenies: justitiam autem, nisi solicitus fueris, non apprehendes.





� Augustine, Sermo 20.4 (PL 38:141): Si tibi quisquam dixerit, Aut da mihi omnia bona tua, aut aufero vitam tuam: paratus es omnia bona tua dare, et illam etiam malam tenere. Quare non vis ut tibi sit bona, pro qua etiam mala das omnia bona?





� Augustine, Enarrationes in Psalmos [4:6], 4.9 (PL 36.82): qui certe multi sunt, nihil aliud noverunt dicere, nisi Quis ostendit nobis bona? cum vera et certa bona intra semetipsos videre non possint.








