68 Harmony (Concordia)

In Job 25[:2], it is said concerning God, “He who makes peace in his high places,” for showing his divine power. Because power and terror are with him.

Harmony in the high places is the cause of harmony in the lower places. For because of the contrariety of elements the entire world is weakened, unless in the high places harmony is preserved. Wherefore, not long after there was a discord made in the high creatures, that is, in the angels, because they did not concord with God nor among themselves. I say afterwards concord among men was impeded, discord was made between David and Saul, and not long afterwards between the house of one and the house of another, 2 Kings 3[:1].
¶ Again, the contrariety of the clouds in the upper regions is a sign of the whirlwind of the sea and of lower bodies. Wherefore also the Apostle, [1] Tim. 2[:1], wants prayers to be made for all those set in the high places so that we may lead a tranquil life, as if saying, from this depends our tranquility.
Wherefore, Pliny the Elder says,
 just as in ravens so in the empire, the worst sickness is said to be one spread from the head. It is read
 concerning a certain soldier that when he would die, he called to him his sons instructing them in advance that they each carry in their hands a single branch which when they came he ordered them to be tied together and thus they should break them, but they could not be broken. He commanded then they be separated, and thus individually they were broken. Thus, he said, my sons, if you will be united through harmony nothing will break you.
Wherefore, the Philosopher says, in book two of Politics,
 that a city cannot last after the unity of the citizens is dissolved. To the same, Augustine, On the City of God, book 3,
 says that for a reason they built the temple of Concord for the strong. Finally, by setting themselves against their enemies, because if they could have unity among themselves they need not fear the external forces.
¶ All the ancient wise men labored to have concord. Wherefore, it is said in Eccli. 25[:2], in “the concord of brethren,” is the most pleasing to God. The reason can be just as good, but discordant animals, under the one yoke cannot plow productively. Therefore, it was prohibited in the law of Deut. 22[:10]: “You shall not plough with an ox and an ass together,” because the strength of the ox
 is in the front part, but the strength of the ass is in the rear. For reason of this diversity they are not united in the yoke. God wants his people to be united under one yoke of faith so that they may be fruitful, John 15[:16]: “I have chosen you” from the world, “that you should go, and should bring forth fruit”; and he adds there, “These things I command you, that you love one another,” as if saying, you cannot be fruitful unless you have united through love.
Wherefore, Cicero says, De officis,
 that with harmony small things grow, but with discord even the greatest fall to pieces. And Gregory, On Ezechiel, book 1, c. 8,
 the devil does not envy the chastity or the abstinence of good men because he himself does such things, but the love and harmony of men he envies, because they hold this on earth which he lost in heaven.

Of the others God cannot be a friend except where there is harmony, according to Chrysostom, On Matthew,
 he said, between two enemies no one can be a faithful friend of both, rather if he please one he displeases the other. Thus, God does not want to be a friend of the discordant. Wherefore, Gal. 5[:12]: “I would they were even cut off, who trouble you.” They imposed upon others their own deeds just as Aesop narrates
 in fable Concerning the wolf drinking upstream in the river because he imposed upon the lamb drinking downstream since he disturbed his water.

¶ Thus king Achab the idolater because of whose sin God withdrew the rain for three years, [3 Kings 17:1]. He blamed that misfortune on Elias the prophet, [3] Kings 18[:17]: “Are you he that troubles Israel? And he said: I have not troubled, but you and your house, who have forsaken the commandments of the Lord.”
� Cf. Pliny, Natural History, 10.60.121 (LCL 353:370-371):  Reddatur et corvis sua gratia, indignatione quoque populi Romani testata, non solum conscientia. Tiberio principe ex fetu supra Castorum aedem genito pullus in adpositam sutrinam devolavit, etiam religione commendatus officinae domino. is mature sermoni adsuefactus, omnibus matutinis evolans in rostra in forum versus, Tiberium, dein Germanicum et Drusum Caesares nominatim, mox transeuntem populum Romanum salutabat, postea ad tabernam remeans, plurium annorum adsiduo officio mirus.





Let us also repay due gratitude to the ravens the gratitude that is their due, evidenced also by the indignation and not only by the knowledge of the Roman nation. When Tiberius was emperor, a young raven from a brood hatched on the top of the Temple of Castor and Pollux flew down to a cobbler’s shop in the vicinity, being also commended to the master of the establishment by religion. It soon picked up the habit of talking, and every morning used to fly off to the Platform that faces the forum and salute Tiberius and then Germanicus and Drusus Caesar by name, and next the Roman public passing by, afterwards returning to the shop; and it became remarkable by several years’ constant performance of this function.





� Cf. Aesop's Fables. A new translation by Laura Gibbs. Oxford University Press (World's Classics): Oxford, 2002.


Perry 53. THE OLD MAN AND HIS SONS Among the folk of days gone by, there was a very elderly gentleman who had many sons. When he was about to reach the end of his life, the old man asked his sons to bring to him a bundle of slender rods, if there happened to be some lying about. One of his sons came and brought the bundle to his father. 'Now try, with all your might, my sons, to break these rods that have been bound together.' They were not able to do so. The father then said, 'Now try to break them one by one.' Each rod was easily broken. 'O my sons,' he said, 'if you are all of the same mind, then no one can do you any harm, no matter how great his power. But if your intentions differ from one another, then what happened to the single rods is what will happen to each of you!' 





� Aristotle, Politics 2.2, 1261a10-21 (Barnes 2:2001): There are many difficulties in the community of women. And the principle on which Socrates rests the necessity of such an institution evidently is not established by his arguments. Further, as a means to the end which he ascribes to the state, the scheme, taken literally is impracticable, and how we are to interpret it is nowhere precisely stated. I am speaking of the premise from which the argument of Socrates proceeds, 'that the greater the unity of the state the better.' Is it not obvious that a state may at length attain such a degree of unity as to be no longer a state? since the nature of a state is to be a plurality, and in tending to greater unity, from being a state, it becomes a family, and from being a family, an individual; for the family may be said to be more than the state, and the individual than the family. So that we ought not to attain this greatest unity even if we could, for it would be the destruction of the state.





Cf. Thomas Aquinas, Sententia Politic., lib. 2 l. 15 n. 12: Non enim potest esse civitas, soluta concordia civium; et sic per seipsam dissolvitur.





� Augustine, De civitate Dei 3.25 (PL 41.105-106): Eleganti sane senatus consulto eo ipso loco, ubi funereus tumultus ille commissus est, ubi tot cives ordinis cujusque ceciderunt, aedes Concordiae facta est, ut Gracchorum poenae testis concionantium oculos feriret, memoriamque compungeret. Sed hoc quid aliud fuit, quam irrisio deorum, illi deae templum construere, quae si esset in civitate, non tantis dissensionibus dilacerata corrueret? nisi forte sceleris hujus rea Concordia, quia deseruerat animos civium, meruit in illa aede tanquam in carcere includi.





A pretty decree of the senate it was, truly, by which the temple of Concord was built on the spot where that disastrous rising had taken place, and where so many citizens of every rank had fallen. I suppose it was that the monument of the Gracchi's punishment might strike the eye and affect the memory of the pleaders. But what was this but to deride the gods, by building a temple to that goddess who, had she been in the city, would not have suffered herself to be torn by such dissensions? Or was it that Concord was chargeable with that bloodshed because she had deserted the minds of the citizens, and was therefore incarcerated in that temple?





� Petrus Berchorius, Reductorii moralis 10.10 De Boue (p. 354a): Boues bini inuicem ligantur, et vt communiter in parte anterior, scilicet, in capite et cornibus, qua scilict fortius laborant, quod melius operantur. Sic vero quando plures boni, et maxime praelati sunt inuicem confoederati et ligati, et maxime in capite, et in parte anteriori, id est, ab ipsa infanti seu primaria iuuentute, et tunc vere fortiores sunt ad bene operandum, et vtiliter in ecclesia laborandum, quia sicut dicitur Prou. 18. Frater quod adiuuatur a fratre, t anquam ciuitas firma.





� Cicero, rather Sallust, Belli Jugurthini, 10.6, in Sallust, trans. J. C. Rolfe, Loeb Classical Library 116 (Cambridge, MA: Harvard University Press, 1921), p. 148: Nam concordia parvae res crescunt, discordia maximae dilabuntur.





� Gregory, In Ezechielem 1.8.7 (PL 76.857): Antiquus vero inimicus castitatem in nobis, si sine charitate fuerit, non timet, quia ipse nec carne premitur, ut in ejus luxuria dissolvatur. Abstinentiam non timet, quia ipse cibo non utitur, qui necessitate corporis non urgetur. Distributionem terrenarum rerum non timet, si eidem operi charitas desit, quia divitiarum subsidiis nec ipse eget. Valde autem in nobis charitatem veram, id est amorem humilem quem nobis vicissim impendimus timet, et nimis concordiae nostrae invidet, quia hanc nos tenemus in terra, quam ipse tenere nolens amisit in coelo.





� (Pseudo-)Chrysostom, Opus imperfectum in Matthaeum, Homilia 11 in cap. 5:23 (PG 56:691): Nemo inter duos inimicos potest esse fidelis amicus amborum: Utputa, si de illo bene loqueris apud istum, displices isti .... Ideo et Deus non vult esse amicus fidelium, quandiu ipsi inter se fuerint inimici.





� Cf. Léopold Hervieux, Les fabulistes latins depuis le siècle d'Auguste jusqu'à la. fin du Moyen-Age (1893-1899).


Aesop's Fables and Other Parables: Odo of Cheriton


24. DE LUPO ET AGNO BIBENTIBUS. Perry 155 Contra opprimentes pauperes. Lupus et Agnus biberunt de eodem riuulo, et ait Lupus: Quare turbas aquam meam? Et ait Agnus: Non turbo, quia uos bibitis superos, et aqua fluit de uobis ad me. Et ait Lupus: Maledicte, contradicis mihi, et es ita audax? Et statim deuorauit Agnum. �Ita diuites pro nulla causa, qualitercumque respondeant pauperes, ipsos deuorant.





