49 Charity (Caritas)

According to Bernard in the book, De amore,
 charity is love illuminated; love from God, love in God, love to God.

¶ However, “God is charity,” in the canonical epistle of [1] John 4[:16].

¶ But encompassing all things which are said to be examined concerning God, namely, the nature of the gift (doni) and of the giver (dantis). In giving (dante), by its name is its substance. In the gift (dono), the nature of the quality, but through excellence. Concerning charity, what shall we say, what have we heard of its tradition that we have not known it. The Apostle knew it who said [1] Cor. 12[:31-13:3]: “And I show you yet a more excellent way. If I speak with the tongues of men,” etc., up to “it profits me nothing.” Augustine, in the sermon De caritate,
 it is a sweet and salutary chain of hearts without which the rich man is poor, by which the poor man is rich.
¶ Again, spread your charity through the entire world, if you wish to love Christ, because the members of Christ lie over the entire world. If you love a part, you are divided; if you are divided, you are not in his body. 
Again, Augustine, on the canonical epistle of [1] John [4:17-21] tract 9:
 Do we not see in mute animals that there is not spiritual charity, but carnal and natural charity. Isn’t milk exacted with a great good will from the udder of the mother by the young ones? And although the young one sucking makes a butt on the udder, however it is better for the mother than if he does not suck, nor does he demand what is owed by charity. And it exemplifies concerning the cow and the bull calf who thrusts at his mother’s udder, and sometimes lifts the body of the mother; and yet if he stops, she calls him to her with a mooing. Thus, it ought to be in us, that we should love ourselves doing harm. 
Wherefore, 1 Pet. 4[:8]: “But before all things have a constant mutual charity among yourselves: for charity covers a multitude of sins.” That is not continuous because the material for its part is divided or interrupted, thus those who love others do not have continuous charity. For just as continuity of life is required for this that man may proceed, thus a continuity of charity is required for this that man may rightly arrive at God. Wherefore, Gregory,
 then one rises to the highest form of charity when he is attracted mercifully to the lowest of his neighbors, and with benignity descends to the lowest, then strongly he returns to the highest, and then charity covers a multitude of sins. 

Sometimes fire burns so that the smoke can go out, and then it is not extinguished. But if it burns so that the smoke cannot go out, then it is quickly extinguished. So spiritually, sometimes charity works like the fire of concupiscence, so that it extinguishes itself; sometimes not, but permits itself to smoke unpunished through disorderly words and even signs. 
Wherefore, Cassiodorus,
 charity is the death of offences, the strength of warriors, the palm of victories, the concord of minds, the society of the elect,
 for just as those who are of one society of merchants all together are enriched in the riches of one. So, it is concerning those who are under one charity, Col. 3[:4] charity is said to be “the bond of perfection.” 
About which, Augustine,
 charity is the chain by which we are linked only to God, whose sweetness is so great that if a drop would penetrate to hell, all its bitterness would be turned into sweetness. Chrysostom, homily 7, On Matthew,
 just as in the building of the church, the Christian is connected to another Christian by the mediation of charity. Therefore, Christ upon fraternal charity set the foundation of the church upon two brothers, Peter and Andrew, thus [Matt. 4:18], and in the Old Testament set the beginning of the building upon two brothers, Moses and Aaron, sending them at the same time into Egypt, Exod. 4[:14]. But as if the structure of the New Testament had to be more abundant than the old, so he founded that people upon one fraternity. Therefore, a new people upon two fraternities, namely, Peter and Andrew, John and James, whom he thus called at the same time, Matt. 4[:18-21].
¶ Concerning the order of charity, Augustine says in Substancia, there are three which can be loved either well or badly: God, our neighbor, and the world. God is above us; our neighbor is next to us; the world is under us. Therefore, by the order of charity, if one runs, let him run well, and then let him rest in joy.
¶ Therefore, how ought our desire to run? There are these three: God, our neighbor, and the world. Three for God, two for our neighbor, and one for the world are treated here. Therefore, during our desires let charity be ordered. For love can run orderly through desire and of God and in God and with God. Of God it runs, when from God it accepts whence he loves him. With God it runs, when in no way does he contradict his will. In God it runs, when he wants to rest in him. These are the three which pertain to God.
¶ There are two of our neighbor. For our desire can run with our neighbor and of our neighbor, so that of our neighbor let him joy in safety and profit. With our neighbor, so that he may desire to be on the way of God and companion of the journey and an ally of the arrival. But in our neighbor, it is not possible, so that in man one would place his hope and faith.
 Augustine, book 10, Confessions,
 O, Lord, one loves you less who loves something else along with you, because he does not love you because of yourself. There are the two which pertain to man. One is of the world, that is to traverse not with it, or in it, or through it.
¶ Of the world certainly our desire runs, when the work of God has been seen from outside, through admiration and praise more ardently to this it is converted within. With the world it runs, if it conforms itself to this for the mutability of temporal matters, either by being cast down in adversities, or by being elevated in prosperity. In the world it runs if it wishes to rest always in its delights. This is the ordered charity from God which, if anything is done against it, it is not ordered charity, but it is called unordered cupidity.
 Concerning this it is said in Can. [1:3]: “The king has brought me into his storerooms,” namely, he has ordered charity in me because of this, “charity covers all sins,” Prov. 10[:12].
¶ For “the bed is straitened, and a short covering cannot cover both,” Isai. 28[:20]. Faith in respect to charity is brief, because it does not extend itself except to God. Hope however to the good. Charity however extends itself to God, to man, to the good, and to the evil and to the entire world. Wherefore, [1] Peter in the canonical epistle c. 4[:8]: “But before all things have a constant mutual charity.” Significantly he says constant because clothing torn does not work so well as continuous. Wherefore the Psal. [118:96] says, “Your commandment is exceedingly broad.” 
Wherefore Gregory, On Ezechiel, the first part, the tenth homily,
 God works this in the hearts of men, what he has done in the regions of the earth. Certainly, each region can contribute all fruits; but if one region does not need the fruits of another, it does not have fellowship with the other. Wherefore thus also one region (has) an abundance of wine, another contributes oil, this one appropriates a multitude of cattle, that one a fulness of useful things, so that now that one brings down what this one does not have, and this one delivers what that other did not bring. Through such a fellowship at the same time all are joined together. Thus, the minds of the saints, while they contribute back to each other what they have received, as if fruits of their region they transmit so that in one charity all are joined together. Again, the disputation of the ancients was what was the highest good in this place. And some said that pleasure (voluptas), these were the Epicureans, concerning the sect of these, they seemed to this extent to be those who were devoted to gluttony and lust.

¶ Others said that honor (honestas) to be the highest good. Thus, the Philosopher felt,
 which opinion certainly they held to this extent, they who seek to seem more and not to be, than to be and not to seem. Both however erred but the latter less. But the Apostle [1 Cor. 13:13] defining truth in this material said that charity is the highest good. Wherefore also weakened with many goods, he says that “the greatest of these is charity.” Nor is it a wonder because without this one neither elegance of eloquence, nor eminence of knowledge, nor excellence of conjecture merits glory. Wherefore, the Apostle, 1 Cor. 13[:1]: “If I speak with the tongues of men, and of angels,” etc. Wherefore he shows that elegant speaking there, if with tongues he is not transcending there, if he has all knowledge, or prophecy, nor excelling conjecture there; if I will distribute all my goods, these without charity do not profit, for it is the bond of perfection. 
Wherefore, Augustine,
 charity is the chain of God by which he is bound and drawn to earth. Wherefore, Hugh, from the little book, De laude caritatis,
 having charity one can not only conquer the devil, but also God himself. Again, this Hugh, Super regulam beati Augustini,
 says that the devil fears nothing so much as charity. If it is said, “We will distribute whatever we have to the poor,” he does not fear this because he himself possesses nothing. If we fast, he does not fear this because he himself never eats. If we watch much, he does not fear this because he himself never sleeps.
¶ If we join with charity, he fears only this because we have this on earth because he himself lost it in heaven. Therefore, according to the Master of the Sentences, book 3,
 charity is the love by which God is loved one account of himself and our neighbor because of God. This charity is compared to many things, because it is like a natural fountain, a virtual fire, a wedding attire.

¶ Concerning the first, a natural fountain
 in winter is warm, in summer it is cold, thus charity is warm in tribulation, John 4[:14]: “The water that I will give him, shall become in him a fountain of water, springing up into life everlasting.”
¶ Concerning the second, Luke 12[:49]: “I am come to cast fire on the earth; and what will I, but that it be kindled?” 

¶ Concerning the third, Matt. 22[:12], he who “not having a wedding garment” was cast out from the wedding. And note here that this wedding attire
 which is charity is commended by four ways: by the art, the material, the color, and the fragrance. Concerning the first in Psal. [9:12]: “Declare his ways among the Gentiles.” 
Concerning the second, note that other attires
 come from the fleece of animals, such as wool clothing, or from the covering of plants, such as linen clothing, or from the innards of worms, such as silk clothing. But the attire of charity is made of grace and the flesh of Christ. Wherefore it is signally said, Rom. 13[:14]: “Put on the Lord Jesus Christ.” 
As for the third, it is commended for color,
 Prov. [31:32]: “Fine linen, and purple is her covering.” 
Concerning the fourth,
 Can. 4[:11]: “The smell of your garments, as the smell of frankincense.” Because of these matters said heretofore, wearing this attire merits a blessing, Gen. 37[:27]: “And immediately as he smelled the fragrant smell of his garments, he blessed him.”
¶ Again, charity is compared to fire because of many conditions.
 For fire is stronger (virtuosior) than the other elements, as charity is to the other virtues (virtutibus), Luc. 13[:49]: “I am come to cast fire on the earth,” etc. But in this charity excels, because water can extinguish the material fire, but not charity, Can. 8[:7]: “Many waters cannot quench charity,” (only) material fire. 
Second, fire burns and gives light,
 thus charity burns through affection and it gives light through example, John 5[:35]: “He was a burning and a shining light.” 
Third, fire heats up the cold,
 so does charity, [1] John 3[:14]: “We have passed from death to life, because we love the brethren.” 
Fourth, fire incinerates,
 as charity humiliates, Gen. 18[:27]: “I will speak to my Lord, whereas I am dust and ashes.” 
Fifth, fire tends upward,
 so does charity, Philip. 1[:23]: “I have a desire to be dissolved and to be with Christ.” 
Sixth, fire is always in motion,
 so is charity always doing something good, according to that of Gregory, in the homily De penitencia,
 if love is idle, it is not (love), if it is great, it works remarkable things. Namely in effect. 
Seventh, fire removes rust,
 so charity removes the rust of sins, Deut. 4[:24]: “The Lord your God is a consuming fire.” 
Eighth, fire emits sparks,
 as charity sends out holy desires, Dan. 9[:23]: “You are a man of desires.” 
Ninth, fire makes a pot to boil and keeps flies off,
 so charity drives off temptations by which Beelzebub ignites, the god of flies, Luke 11[:15-19]. 
Tenth, fire preserves the lamp on the wall,
 lest it consume the oil, but on the other hand if the lampo is extinct, the prudent virgins seek this oil, Matt 25[:2-4].
� Bernard, Tractatus de natura et dignitate amoris 5.12 (PL 184.387): Amor quippe illuminatus charitas est; amor a Deo, in Deo, ad Deum charitas est. Charitas autem Deus est: Deus, inquit, charitas (I Joan. IV, 16).





� Augustine, Sermo 350: De charitate 2.3 (PL 39.1534): dulce ac salubre vinculum mentium, sine qua dives pauper est, et cum qua pauper dives est.





� Augustine, In Epistolam Joannis 9.4.1 (PL 35.2045): Nonne videmus etiam in mutis animantibus et irrationalibus ubi non est spiritualis charitas, sed carnalis et naturalis, exigi tamen magno affectu de uberibus matris lac a parvulis? Et quamvis sugens impetum faciat in ubera; melius est tamen matri quam si non sugat, nec exigat quod charitate debetur. Saepe videmus ubera vaccarum etiam a grandiusculis vitulis capite percuti, et prope ipso impetu levari matrum corpora, nec eos tamen calce repelli; sed et si desit filius qui sugat, mugitu vocari ad ubera.





� Gregory, Regulae pastoralis 2.5 (PL 77.33): Ante omnia autem, mutuam in vobismetipsis caritatem continuam habentes : quia caritas operit multitudinem peccatorum.





� Cassiodorus, cf. Bernard of Clairvaux, Tractatus de statu virtutum 3.39 (PL 184.811): Item charitas est mors criminum, virtus pugnantium, palma victorum: quam fides concipit, ad quam spes currit, cui profectus omnium bonorum deservit.





� Cf. Augustine, De spiritu et anima 38 (PL 40.809): Charitas est concordia mentium, et societas electorum, vita beatarum animarum et Angelorum, quia nec animae nec Angeli nisi per charitatem vivunt.





� Augustine, Cf. De epistola B. Pauli ad Colossenses 3 (PL 34:1020): Super omnia autem haec charitatem habete, quod est vinculum perfectionis: et pax Christi exsultet in cordibus vestris, in qua et vocati estis in uno corpore; et grati estote.





� (Pseudo-)Chrysostomus, Opus imperfectum in Matthaeum, homilia 7 ex cap. 4:21 (PG 56:676): Sic in aedificio Ecclesiae Christianus ad Christianum caritate mediante connecitur. Ideo super fraternitatem caritatis Ecclesiae composuit fundamenta. ... Sic enim fecit Deus in Veteri Testamento aedificaturus enim populum illum per legem, supra Moses et Aaron fratres posuit aedificationis initium. Quoniam autem abundantior gratis futura erat Novi Testamentum quam Veteris, ideo populum illum quidem aedificavit secundum unam fraternitatem, hunc autem secundum duas.





� Cf. Augustine, De substancia dilectionis 5 (PL 40.846): Tria quaedam sunt quae amari bene aut male possunt; id est, Deus, proximus, et mundus. Deus supra nos est, proximus juxta nos est, mundus subtus nos est. Ordinate ergo charitatem. Si currit, bene currat; si requiescit, bene requiescat. Desiderium currit, gaudium requiescit. … Quomodo ergo currere debet desiderium nostrum? Tria sunt, Deus, proximus, mundus. Tria Deus, duo proximus, unum mundus habeat in cursu desiderii nostri; et est in desiderio ordinata charitas. Amor namque per desiderium et de Deo, et cum Deo, et in Deum ordinate currere potest. De Deo currit, quando de ipso accipit unde eum diligit. Cum Deo currit, quando ejus voluntati in nullo contradicit. In Deum currit, quando in ipso requiescere appetit. Haec sunt tria quae ad Deum pertinent. Duo autem sunt proximi. Potest enim desiderium de proximo et cum proximo currere, sed in proximum non potest. De proximo, ut de ejus salute gaudeat et profectu. Cum proximo, ut eum in via Dei comitem itineris et socium perventionis habere concupiscat. Sed in proximum non potest, ut scilicet in homine spem et fiduciam suam constituat.





� Augustine, Confessiones 10.29.40 (PL 32.796): Minus enim te amat qui tecum aliquid amat quod non propter te amat.





� Cf. Augustine, De substancia dilectionis 5 (PL 40.846): Haec sunt duo quae ad proximum pertinent; id est, de ipso, et cum ipso, et non in ipsum. Unum est mundi, de ipso currere; non cum ipso, aut in ipsum. De mundo enim desiderium currit, quando inspecto foris Dei opere, per admirationem et laudem ardentius intus ad ipsum se convertit. Cum mundo curreret, si se pro mutabilitate temporalium, sive dejiciendo in adversis, sive elevando in prosperis, huic conformaret. In mundum curreret, si in ejus delectationibus semper requiescere vellet.  … Haec est ordinata charitas, et praeter ipsam omne quod agitur, non ordinata charitas est, sed inordinata cupiditas.





� Gregory, In Ezechielem 1.10.34 (PL 76.900): Hoc itaque omnipotens Deus agit in cordibus hominum, quod facit in regionibus terrarum. Poterat namque unicuilibet regioni fructus omnes tribuere; sed si una quaelibet regio alterius regionis fructibus non indigeret, communionem cum altera non habuisset. Unde fit ut huic vini, alii vero olei abundantiam tribuat; hanc multitudine pecudum, illam vero ubertate abundare faciat frugum, ut cum illa defert quod ista non habet, et ista reddit quod illa non detulit, per communionem gratiae sibi simul etiam divisae terrae conjunctae sint. Sicut ergo regiones terrarum, ita sunt mentes sanctorum, quae dum vicissim sibi conferunt quod acceperunt, quasi fructus suos regiones regionibus impendunt ut in una omnes charitate jungantur.





� Aristotle, cf. Nichomachean Ethics 1.5, 1095b22-31; 4.3, 1123b35-1124a1. 





Cf. Seneca, De vita beata, 4.3 (LCL 254:108): Quid enim prohibet nos beatam vitam dicere liberum animum et erectum et interritum ac stabilem, extra metum, extra cupiditatem positum, cui unum bonum sit honestas, unum malum turpitudo....





� Augustine, Sermones ad fratres in eremo commorantes 4 (PL 40:1247): O grandis misericordia, o infinita misericordia, tu sola potuisti Deum de coelo ad terram trahere, nos de exsilio ad regnum erigere. O magnum misericordiae vinculum, quo Deus ligari et potuit, et homo ligatus vincula disrumpit!





� Hugh of St. Victor, De laude charitatis (PL 176.974): Sed fortassis facilius vincis Deum quam hominem, magis praevalere potes Deo quam homini, quia quo magis beatum, eo magis Deo est debitum a te superari. Hoc optime tu noveras, quae ut facilius vinceres, prius illum superabas; adhuc nos rebelles habuisti, quando illum tibi obedientem de sede paternae majestatis usque ad infirma nostrae mortalitatis suscipienda descendere coegisti.





� Hugh of St. Victor, Expositio in Regulam Beati Augustini, 1 (PL 176.883): Et sciendum est quia cum ad conversionem venimus, contra diabolum certamen assumimus. Nihil est autem, quod ipse tantum timeat, quantum charitatis unitatem. Nam si distribuimus totum, quod habemus, propter Deum, hoc diabolus non timet, quia ipse nihil possidet. Si jejunamus, hoc ipse non metuit, quia cibum non sumit. Si vigilemus, inde non terretur, quia somno non utitur. Sed si charitate conjungimur, inde vehementer expavescit, quia hoc tenemus in terra, quod ipse in coelo contempsit servare.





� Peter Lombard, Sententiae lib. 3, dist. 27, chap. 1 (PL 192.812):  Charitas est dilectio qua diligitur Deus propter se, et proximus propter Deum, vel in Deo.





Cf. Bonaventure, Diaetae salutis 5.2 (8:293a): Charitas est dilectio, qua diligitur Deus propter se, et proximus propter Deum, vel in Deo, ut habetur in libro tertio Sententiarum





�   Bonaventure, Diaetae salutis 5.2 (8:294b): Charitas quidem est sicut fons naturalis: sicut enim aqua fontis naturalis in hyeme est calida, sic charitas fervet in tribulatione. Et sicut aqua fontis est frigida, vel frigescit interius, cum calor invalescit exterius; sic etiam interius tepescit amor Dei, cum invalescit exterius amor mundi. De hac aqua fontis mundani dicitur: Omnis qui biberit ex aqua hac, sitiet iterum, quia ut vulgo dicitur, talis aqua inflat et non satiat; sed de aqua fontis divini dicitur ibidem: Aqua quam ego dabo, fiet in eo fons aquae salientis in vitam æternam.





� Bonaventure, Diaetae salutis 5.2 (8:294b-295a): Et nota quod vestis charitatis a quatuor præcipue commendatur, a quibus consuevit commendari vestos nuptialis. scilicet ab artificio, a materia, a colore, a fragrantia. Commendatur ergo vestis charitatis ab artificio . quia magno studio componitur a Deo, juxta illud: Annuntiate inter gentes studia ejus. Hæc enim sunt studia divina, ut componat in nobis charitatis indumenta.





� Bonaventure, Diaetae salutis 5.2 (8:295a): Commendatur etiam hæc vestis a materia: nam aliæ vestes sunt vel de velleribus animalium, ut vestis lanea; vel de corticibus herbarum, ut vestis linea; vel de visceribus vermium, ut vestis serica. Vestis autem charitatis fit ex gratia Spiritus sancti, et de visceribus Christi. Unde signanter dicit Apostolus: lnduimini Dominum Jesum Christum.





� Bonaventure, Diaetae salutis 5.2 (8:295a): Commendatur autem hæc vestis a colore: est autem duplex color hujus vestis, scilicet byssinus, et purpureus lit sicut rubeus color optime sedet super byssinum. vel candidum; sic charitas optime stat super hominem castum. Unde dicitur: Byssus et purpura indumentum ejus.





� Bonaventure, Diaetae salutis 5.2 (8:295a): Commendatur autem hæc vestis a fragrantia, juxta illud: odor vestimentorum tuorum. sicut odor thuris; et ideo qui portat hanc vestem a meretur benedictionem, sicut Jacob. Unde dicitur: Statim, ut Isaac sensit vestimentorum ejus fragrantiam, benedicens ait.





� Bonaventure, Diaetae salutis 5.2 (8:295a-b): Charitas comparatur igni in decem: nam primo ignis est virtuosior omnibus elementis: sic inter omnes virtutes efficacvior est virtue charitatis. Unde dicitur: Ignem veni mittere in terram. In hoc autem charitas excellit ignem quia aqua 4extinguit ignem naturalem; sed aquae muoltae non poterunt extinguere charitatem, ut dicitur in Canticis.





� Bonaventure, Diaetae salutis 5.2 (8:295b): Secundo ignis ardet et lucet: sic charitas in homine ardet per affectum, et lucet per 4exemplum, sicut Joannes Baptista de quo dicitur: Ille enim erat lucerna ardens et lucens.





� Bonaventure, Diaetae salutis 5.2 (8:295b): Tertio ignis frigidum ferrum accendit, et etiam carbonem extinctum: sic incendium charitatis expellit ab homine gelu avaritiae, et etiam mortem culpae, et facit vivere sicut carbonem exlinctum, ut dicitur: Translati sumus de morte ad vitam, quoniam diligimus fratres.





� Bonaventure, Diaetae salutis 5.2 (8:295b): Quarto ignis inctnerat : sic virtus et incendium charitatis redigit hominem in cinerem humilitatis. Unde dicebat Abraham: Loquar ad Deum meum, cum sim pukis, et cinis?





� Bonaventure, Diaetae salutis 5.2 (8:295b): Quinto ignis semper tendit sursum: sic charitas facit ascendere sursum vel ad coelum per desiderium. Unde dicebat Apostolus: Cupio dissolvi, et esse cum Christo.





� Bonaventure, Diaetae salutis 5.2 (8:295b): Sexto ignis semper in motu : sic charitas semper est in aliquo bono actu. Nam, sicut dicit Gregorius: Amor Dei nunquam est otiosus. Operatur enim magna, si est; si autem operari renuerit, amor non est.





� Gregory, Homilia in Evangelia [Joan. 14:23-31] 2.30.2 (PL 76:1221): Nunquam est Dei amor otiosus. Operatur etenim magna, si est; si vero operari renuit, amor non est. 





Cf. Hugh of St. Victor, Didascalicon 5.7 (PL 176.794): Si amor est, otiosus esse non potest.





� Bonaventure, Diaetae salutis 5.2 (8:295b): Septimo ignis aufert rubiginem a ferro : sic charitas tollit rubiginem peccati. Unde dicitur: Deus autem ignis est usque ad consummationem devorans, scilicet peccati rubiginem, per suam ignitam dilectionem.





� Bonaventure, Diaetae salutis 5.2 (8:295b): Octavo ignis scintillas emittit; sic charitas mentem dcvotam scintillas ccelestium desideriorum emittere facit, sicut legitur in Daniele : Vir desideriorum es.





� Bonaventure, Diaetae salutis 5.2 (8:295b): Nono ignis facit ollam fervere, et ollae ferventi non incidunt muscae : sic mens quae per charitatem fervet, muscas tentationis non timet. Diabolus autem propter infestationem tentationum, inter alia nomina sua vocatur Beelzebub, qui interpretatur Deus vel pater muscarum , ut habetur in Luca.





� Bonaventure, Diaetae salutis 5.2 (8:295b): Decimo ignis servat lampades a mure : mus namque, cum lampadem extinctam conspicit, mox bibit oleum; sed ipsum non audet fugere, quandiu conspicit lampadem ardere : sic charitas ardens in animo, oleum gratiae custodit a Spiritu maligno. Hoc oleum volunt prudentes virgines in suis lampadibus habere, ut cum sponso valeant ad nuptias intrare, sicut dicitur in Matthaeo.





