45 To Fall (Cadere)

There is a fall in evil circumstances and a fall in good circumstances. The fall in evil is triple.
First, man falls according to his body, and this is commonly in good and evil circumstances. But concerning this fall there is no cure, because according to the Psal. [36:24], the just man “when he shall fall he shall not be bruised, for the Lord puts his hand under him.” There is no shame for a man to fall in war, if our horse is our flesh, Isai. 31[:3]: “Their horses, flesh.” But in Jer. 9[:4] it is said, “Shall not he that falls, rise again?” Although the stars seem to be a cause, in the truth of the matter, it is not so, that which seems to fall is something terrestrial. So, concerning the flesh of man which seems to fall in death, and yet according to his celestial (existence) does not fall, but according to his terrestrial (he does) which is the flesh.
¶ In another way, the soul falls into hell, about which Num. 24[:4]: “He that falls, and so his eyes are opened.” Because his state which he did not want to see in his fault, he recognizes in his pain. Wherefore, Gregory, book 15 of the Moralia,
 whose eyes fault clouds, pain opens, just as it is evident concerning the rich man who in his pain saw Lazarus, whom before he did not want to see in his riches.
¶ In the third way, man falls according to all men in the day of judgment, Jer. 9[:22-24]: “Even the carcass of man shall fall as dung upon the face of the country, and as grass behind the back of the mower, and there is none to gather it ... Let not the wise man glory in his wisdom and let not the strong man glory in his strength and let not the rich man glory in his riches. But let him that glories glory in this, that he understands and knows me, for I am the Lord.” 
¶ Again, in Psal. [21:30]: “All they that go down to the earth shall fall before him.” According to Aristotle,
 those fall into an ill end who in youth drank much wine which however brought them joy. Thus, those who here live luxuriously in the end fall into hell.

¶ For Aristotle, book 8, De animalibus,
 the dolphin, who before a tempest plays much and joys on the surface of the water, finally in the deep he drowns. Thus, it will be concerning the sinner who now joys in the present. Wherefore Isidore says, book 6, chapter 15 of the Etymologies,
 the rock Sirius while it is whole floats in the waters, (fragmented) it falls into the deep. Thus, a person who is whole is not submerged in the tempest, but broken through sin falls into the abyss, Isai. 22[:25]: “It shall be broken and shall fall.” Wherefore also some fall forward, others backwards or later. The first ones can see where they fall, the second ones not. Wherefore also Heli the priest fell backwards onto the others. And with the people broken he died [1 Kings 4:18]. A tree
 always falls to that part to which it is greater inclined, thus a sinner in death, Psal. [34:4]: “Let them be turned back and be confounded that devise against me,” etc.
¶ The figure for this, John 18[:6] concerning those vehement for capturing Christ who fell backward when Christ said, I am he. Wherefore, Gregory, book 3, Moralia,
 to fall on one’s face is to acknowledge each one of his faults in this life, those which he weeps over by repenting. To fall backwards in truth, which is not seen, is to sin here, and to be ignorant of those punishments by which he is led.
¶ Concerning these who fall forward, it is verified by that of Prov. 24[:16]: “A just man shall fall seven times and shall rise again.” Explaining which, Augustine, book 21, chapter 13, of De civitate,
 says that the number seven is put for the universal number, so that there might be the sense that as often as he shall fall, he shall not perish, which is not concerning the iniquities, but concerning the tribulations which lead to humility which he does not want to understand. Gen. 17[:17] because “Abraham fell upon his face,” even after he received a warning that he would be completed (in procreation), but he got back up. In death, of course, wherever he shall fall, there he shall be, Eccle. 11[:3]: “If the tree falls to the south, or to the north, in what place so ever it shall fall, there shall it be.” Wherefore also those four and twenty ancients, Apo. 5[:14], fell down on their faces,” and not backwards. Wherefore Gregory in the book, De reparacione lapsi,
 whoever often falls ought not to despair, but remember this is the rule of the contest, so that it is never the one who falls, it is that one who is hardly ever conquered, but that one is overcome who at the last yields.
¶ As a sign of a culpable fall, it is read in 2 Macc. 9[:1-10] concerning king Antiochus who journeying towards Jerusalem, he threatened to make it a burying place of the Jews and thus he fell from his chariot and was vexed by a grave concussion. Wherefore, Chrysostom, in the third Homilia,
 treating of the house built upon the sand, which if man fell in fornication, it is not a great ruin in his rule as one who fell from the foundation of the faith. Again, Chrysostom, homily 37, On Matthew,
 the ruin of those going before ought to be a warning to those (of us) following. If, however we have fallen, those who fell first merit more forgiveness. Wherefore, Augustine,
 he is too hasty who strains to go where he has seen another to have fallen. And in the Decretum it is said, Dist. 48, c. Sicut,
 he is seeking a fall who seeks an ascent to the summit of the highest place by means of careless steps through broken ways.
Second, the fall in good circumstances is read, because Act. 9[:3-4] when “a light from heaven shined round about Paul...And falling on the ground.” And Apo. 1[:13] when John saw the Son of man in his majesty he fell at his feet as if dead. About which Gregory says,
 after his glory was seen, John fell because of how much more the human mind recognized the celestial goods, Esther 15[:16-18], when she saw king Assuerus in his glory she fell.
¶ An example, often a tree while it stands seems upright, but if it falls and it is investigated for the reason, it is found to be crooked. So, while a man stands in prosperity he seems to himself to be upright, but if he falls he recognizes himself, Num. 24[:4]: “He that falls, and so his eyes are opened.”

¶ From this one frequently disengages himself. Wherefore, Seneca, Epistula 58,
 No man is so faint-hearted that he would rather hang in suspense forever than drop once for all. Thus, it is always better to fall and avoid the hanging of the devil, than to undergo his authority. Wherefore, Bernard,
 true safety is in Christ and victory with Christ in which neither the wounded nor the prostrate will be cheated of victory. Wherefore, Augustine, The City of God, book 14, chapter 13:
 I dare to say to the proud that it is useful to fall in some open and manifest sin. Wherefore, they displease themselves, who formerly fell in pleasing themselves.
¶ For it was more salutary that Peter displeased himself when he wept, than then he pleased himself when he (falsely) represented himself before.
¶ However, it is to be noted here that just as many things make one fall physically, so also spiritually.

First, weakness of strength, because of which children, the very old, and the feeble fall. Thus spiritually, because of the luke warmness of good working and instability of persevering, Isai. 40[:30]: “Young men shall fall by infirmity.”

Second, the burden of affairs makes one to fall, thus a beast falls under too great a burden, just as man by neglect of repenting, Psal. [35:13]: “There the workers of iniquity are fallen.”

¶ Third, the multitude of things pulling us down, just as it is evident in the tree brought down by many things striking it, just as the sinner, Psal. [117:13]: “Being pushed I was overturned that I might fall.”
¶ Fourth, the slipperiness of the ways, thus man through the careless custody of the senses, Eccli. 28[:30]: “Take heed lest you slip with your tongue and fall in the sight of your enemies.”

Fifth, the ignorance of conducting business, thus the blind fall, so a man because of neglect of learning, Matt. 15[:14] and Luke 6[:39]: “Can the blind lead the blind? do they not both fall into the ditch?” [1] Cor. 10[:12]: “He that thinks himself to stand, let him take heed lest he fall.”

Sixth, the multitude of fallings, Psal. [90:7]: “A thousand shall fall at your side.” And Prov. 25[:26]: “A just man falling before the wicked, is as a fountain troubled with the foot, and a corrupted spring.”


� Gregory, Moralia 15.51.58 (PL 75.1111): oculos culpa claudit, aperit poena.





� Aristotle, Nicomachean Ethics, 3.5, 1114a3-10 (Barnes 2:1758-1759): But perhaps a man is the kind of man not to take care. Still they are themselves by their slack lives responsible for becoming men of that kind, and men make themselves responsible for being unjust or self-indulgent, in the one case by cheating and in the other by spending their time in drinking bouts and the like; for it is activities exercised on particular objects that make the corresponding character. This is plain from the case of people training for any contest or action; they practise the activity the whole time. Now not to know that it is from the exercise of activities on particular objects that states of character are produced is the mark of a thoroughly senseless person.





� Aristotle, History of Animals 8.2, 589a32-589b11 (Barnes 1:923-924): But the dolphin is equipped in the most remarkable way of all animals: the dolphin and other similar aquatic animals, including the other cetaceans which resemble it; that is to say, the whale, and all the other creatures that are furnished with a blow-hole. One can hardly allow that such an animal is terrestrial and terrestrial only, or aquatic and aquatic only, if by terrestrial we mean an animal that inhales air, and if by aquatic we mean an animal that takes in water. For the fact is the dolphin performs both these processes: he takes in water and discharges it by his blow-hole, and he also inhales air into his lungs; for, by the way, the creature is furnished with this organ and respires thereby, and accordingly, when caught in the nets, he is quickly suffocated for lack of air. He can also live for a considerable while out of the water, but all this while he keeps up a dull moaning sound corresponding to the noise made by air-breathing animals in general; furthermore, when sleeping, the animal keeps his nose above water, and he does so that he may breathe the air.





� Isidore, Etymologiae 16.4.19 (PL 82:566): Syrius lapis a Syria, ubi reperitur, appellatur; hic integer fluctuari traditur, comminutus mergi.





� Das Buch der Weisheit ed. J. A. Schmid (Vienna: Maner & Compagnie, 1858), (p. 192): in cadendo: arbor enim, quamdiu crevit et tandem prae senio deficit, ad illam partem cadit, versus quam ramos plurimos vivendo extendit: sid homo moriens ad illam partem cadit, quam plures cogitationes et affectiones vivendo transmisit, sive in caelum, sive in terram vel in infernum.





� Gregory, Moralia 31.24.43 (PL 76.597): In faciem enim cadere est in hac vita suas unumquemque culpas agnoscere, easque poenitendo deflere. Retro vero quo non videtur, cadere, est ex hac vita repente decedere, et ad quae supplicia ducatur ignorare.





� Augustine, De civitate Dei 11.31 (PL 41.345): septenarius numerus, ut dixi, pro cujusque rei universitate poni solet.





� Gregory, cf. Rabanus Maurus, De modo poenitentiae 3.5 (PL 112:1308): quod et si forte, ut se conditio habet agonis, rursum labitur ut cadat, non continuo lapsus sui pudore desperare iterum debet, sed meminerit hanc esse agonis et certaminum legem, non ut nunquam quis cadat, sed ut nunquam quis cedat: quia non ille qui saepe cecidit victus dicitur, sed ille qui ad ultimum cessit.





� (Pseudo-)Chrysostomus, Opus imperfectum in Matthaeum Homilia 20, ex cap. 7:27 (PG 56:744): Aut certe super arenam, id est, super carnales homines ac infideles. Ideo tales homines arena dicuntur, not terra: quoniam terra quidem fructum facit, arena autem sterilis manet.





� (Pseudo-)Chrysostomus, Opus imperfectum in Matthaeum, homilia 34 ex cap. 20:16 (PG 56:817): Ruina praecedentium admonitio debet esse sequentium. Si autem et nos sequentes cecideriums in ipsam, magis veniam merentur illi, qui primi ceciderunt, quam nos qui secundi.





� Augustine, rather Cyprian, De singularitate clericorum, (PL 4:837): Nimium praeceps est qui transire contendit, ubi alium conspexerit cecidisse.





� Decretum, Distinction 48, c. 2: Nam casum appetit, qui ad summi loci fastigia postpositis gradibus per abrupta querit ascensum.





� Gregory, Moralia 24.6.12 (PL 76:293): Videbit faciem ejus in jubilo. Quia vero unusquisque quanto amplius coelestia contemplatur, tanto magis a terrena operatione corrigitur, bene post gratiam contemplationis, justitiam subdit operationis.





� Seneca, Epistula 22.3 (LCL 75:150-151): Nemo tam timidus est ut malit semper pendere quam semel cadere.


No man is so faint-hearted that he would rather hang in suspense for ever than drop once for all.





� Bernard, Epistola 1.13 (PL 182:79): O vere tuta cum Christo, et pro Christo pugna! in qua nec vulneratus, nec prostratus, nec conculcatus, nec millies (si fieri possit) occisus, fraudaberis a victoria, tantum ne fugias.





� Augustine, De civitate Dei 14.13.2 (PL 41.422): Et audeo dicere, superbis esse utile cadere in aliquod apertum manifestumque peccatum, unde sibi displiceant, qui jam sibi placendo ceciderant.





