40 War (Bellum)

In this present life God exposes us to war so that we may experience either forbidden or weakened nature. For according to Job 7[:1]: “The life of man upon earth is a warfare.” If now we wage war well, in the future there will be a time of peace, Eccle. 3[:8]: “A time of war, and a time of peace.” Wherefore, Seneca says, Ad Lucillum, epistle 12.3,
 in this life vices are never genuinely tamed. Just as tigers and lions never put off their wildness; although for a time they may submit. Wherefore, Job 40[:27]: “Remember the battle, and speak no more,” that is, concerning your tranquility.
¶ “At the time when kings go forth to war,” King David did not go forth to war, therefore he fell into dishonor, 2 Reg. 11[:1]. Thus, they want to make war when they have the Lord as a helper, as is evident concerning the blessed Anthony in the Vitae Patrum,
 but certain lands have a great preoccupation for making war. And wherefore rustics, as is commonly understood, are not good warriors. Because of which Judas Machabeus [1] Mach. 4[:7], said to his men: “Be not greedy of the spoils: for there is war before us.” A serpent
 fears a naked man, but attacks a man clothed. Thus, the devil invades one burdened; the figure for this is in Luke 10[:30]: “Robbers stripped” the man from Jerusalem. Perhaps if he had been naked, he would not have been stripped. Wherefore Horace,
 A traveler who is empty-handed can sing in the mugger’s face.
¶ Wherefore, note that four kinds of men are excluded from of old who should not go to war: Deut. 20[:5-6]: “What man that has built a new house, (or) that hath planted a vineyard, and hath not as yet made it to be common”; who has betrothed a wife and has not taken her in; who is fearful in a trembling heart. Thus spiritually four kinds of men are inept for the spiritual war against vices, namely, the one who has not dedicated to God the home of his conscience; the one who has not made common the vineyard of his charity; and the one who is betrothed to the Church through baptism and has not made it fruitful through good works; and the one who is fearful through the remorse of some mortal sin, Psal. [77:9]: “The sons of Ephraim who bend and shoot with the bow, they have turned back in the day of battle.” Ephraim is interpreted as sterile because of this as it is said in Causa 23, q. 1, c. Nisi bella.
 The apostles hand down the enemies of the church and the wars of the Jews are to be read so that through their corporal wars we may be informed for spiritual wars.
¶ In this material Augustine says, De civitate, book 1,
 that the praise of the Romans was “To spare the vanquished and subdue the arrogant.”

¶ Again, Valerius Maximus, book 7,
 says that the Roman Apius Claudius said that a king should not permit idleness nor provoke war. Therefore, it is said in Psal. [67:31]: “Scatter the nations that delight in wars.” The example for this in 1 Kings 14[:6-17], concerning Jonathan the son of Saul who because he would not go to war bearing arms, nor would the Phillistines provoke them. To David (it was said), “Come up to us.” For never then did the army fail, unless too hastily those who violated the ordinances of the leader. Wherefore Deut. 20[:2-3]: “When the battle is now at hand, the priest shall stand before the army,” to help the people, “fear them not. Because the Lord is amid you.” Because Christ is always in a just war, afterwards the brother army ought to be interred in their ashes, because Prov. 24[:6], it is said, “Because war is managed by due ordering.” Wherefore Ambrose, De officiis, book 1,
 it is said that David never waged a war unless wearied and having called upon the help of God. And the reason is according to Judah Machabeus, [1] Mach. 3[:19]: “For the success of war is not in the multitude of the army, but strength comes from heaven.”
¶ Therefore the Lord commanded to Moses the occasions of wars he ought to strive for, because in going out of Egypt he did not lead them through the next land, namely, through the land of the Philistines, Exod. 13[:17], lest they quickly discover wars for themselves, in which he gave them an example of avoiding occasions of wars. Wherefore, Augustine to count Julian,
 he ought to have a will for peace, and a necessity for war. For peace is not to be sought so that war may be kindled, but that war is to be waged so that peace may be acquired.
¶ It is even taught of what kind the warriors ought to be in the book of Judges 7[:3], etc., where the Lord commanded Gideon lest he lead out against the Madianites the fearful and the timorous, equal to twenty thousand, who were rejected. And of the ten thousand who remained only three hundred were chosen, who did not lap the water on bended knee like dogs, but who standing tasted the water with their hand.
¶ Again, for those making war in this life there is a necessity for greatness of soul in undertaking, so that they do not consent to the temptation in the beginning, but resist. 
Secondly, in going forward let him guard against the arrows, for example, the snares and occasions of falling, Prov. 20[:18]: “Wars are to be managed by governments.” And Prov. 24[:6]: “War is managed by due ordering,” but also God gives this, Psal. [143:1]: “Blessed be the Lord my God, who teaches my hands to fight, and my fingers to war.” 
Thirdly, constancy in persevering so that he does not fail, but go forward up to the end. For towards the end the enemy grows more insidious. Wherefore, in figure it is read in Josue 14[:10-11], where Caleph said: “This day I am eighty-five years old, as strong as I was at that time when I was sent to view the land.” And, God gives us this in Judith 9[:10]: “You are our God, who destroys wars from the beginning.” Truly peace plainly is well begun, if it happens to persevere, because there are many like tortoises
 who put up their horny shells. But for an old worn stick the philosophers count it, first, that not only should you believe in him, but also the contract for that one.
¶ Again, for waging war courageously four items should admonish you. 
¶ Present peril, good fellowship, a grand bargain, and a good recompense.

¶ Concerning the first, many and astute wage war against us who are the world, with cupidity and avarice, fraud and rape; the flesh, with gluttony and lust; the devil, with pride and envy, angers us. Wherefore the devil shouts that in [1] Kings 17[:8]: “Choose out a man of you and let him come down and fight hand to hand.” Certainly, the devil wants to find a single man because such a one is easier to overcome. The example of Eve whom the devil encountered alone, [Gen. 3:1].
Secondly, good fellowship should admonish you for we have God and the angels and holy men as helpers, [1] Mach. 9[:11]: “The slingers went before the army, and they that were in the front were all men of valor.”
¶ Thirdly, a grand bargain should admonish you because it is a struggle for our soul and for our heredity, Eccli. 4[:33]: “Strive for your soul, and even unto death,” which is against those who fight for nothing, Eccli. 11[:9]: “Strive not in a matter which does not concern you.” The example of the dog
 who fights more bravely when he sees his master near by.

¶ Fourthly, and for a good recompense, [1] Tim. 6[:12]: “Fight the good fight of faith: lay hold on eternal life.”
� Seneca, Epistula 85.8 (LCL 76:290-91): Tigres leonesque numquam feritatem exuunt, aliquando summittunt, et cum minime expectaveris exasperatur torvitas mitigata. Numquam bona fide vitia mansuescunt.





Tigers and lions never put off their wildness; they sometimes moderate it, and then, when you are least prepared, their softened fierceness is roused to madness. Vices are never genuinely tamed.





� Vitae patrum, Vita B. Antonii, 4 (PL 73:130): Nulla mihi jam de te cura est. Dominus mihi adjutor est, et ego exsultabo super inimicos meos (Psal. CXVII). Et statim, ad vocem cantantis, phantasma quod videbatur, evanuit.





� Isidore, Etymologiae 12.4.48 (PL 82:448): Fertur autem quod serpens hominem nudum non sit ausus contingere.





� Horace, rather Juvenal, Satires 10.22 (LCL 91:368-369): cantabit vacuus coram latrone viator.





A traveller who is empty-handed can sing in the mugger’s face.





� Causa 23, q. 1, c. 1: Nisi bella ista carnalia figuram bellorum spiritalium gererent, nunquam, ut opinor, Judaicarum historiarum libri discipulis Christi, qui venit pacem docere, legendi in ecclesiis fuissent ab Apostolis traditi.





� Augustine, De civitate Dei 1.1.6 (PL 41:19): Romanos, de quorum praecipua laude dictum est, Parcere subjectis, et debellare superbos. Cf. Virgil, Aeneid 6.854: Parcere subjectis, et debellare superbos.





� Valerius Maximus, Facta et dicta memorabilia 7.2.1 (LCL 493:106-107): App. Claudium crebro solitum dicere accepimus negotium populo Romano melius quam otium conmitti, non quod igno<ra>ret quam iucundus tranquillitatis status esset, sed quod animaduerteret praepotentia imperia agitatione rerum ad uirtutem capessendam excitari, nimia quiete in desidiam resolui.





We are told that Ap. Claudius used often to say that the Roman people were better trusted with trouble than with leisure.� HYPERLINK "https://www-loebclassics-com.proxy.lib.fsu.edu/view/valerius_maximus-memorable_doings_sayings/2000/pb_LCL493.107.xml" \l "note_LCL493_107_1" �1� Not that he was unaware of how pleasant is a state of tranquillity but because he saw that powerful empires are roused by disturbance to energetic action but lulled into sloth by excessive peace and quiet.





� Ambrose, De officiis 1.35.177 (PL 16.75): Numquam David nisi lacessitus bellum intulit.





� Augustine, Epistola 189.6 (PL 33:856): Pacem habere debet voluntas, bellum necessitas, ut liberet Deus a necessitate, et conservet in pace. Non enim pax quaeritur ut bellum excitetur, sed bellum geritur ut pax acquiratur.





� Cf. T. H. White, The Bestiary: A Book of Beasts (p. 216): Testudo the Tortoise is so named because his shell acts as a pot (testa) to cover him, like an arch.





� Cf. Gerald of Wales, The Journey Through Wales, book 1, chapter 7 (Thorpe, p. 128): A dog, of all animals, is most attached to man, and most easily distinguishes him; sometimes, when deprived of his master, he refuses to live, and in his master's defence is bold enough to brave death; ready, therefore, to die, either with or for his master.





